Pauline theology is a well-established undertaking in modern New
3 Despite Locke's best efforts to read the letters from beginning to end in single sittings and without regard for the artificial divisions in thought created by chapters and verses, he still retained the chapter and verse system in his work and frequently cited and cross-referenced the letters in this 'chop'd and minc'd' fashion. The advantages of this technology were simply too tempting for even him to resist.
While Locke was wise to worry about how the form in which we read Paul's letters shapes how we comprehend them, he was incorrect to presume that the division of the Bible into chapters and verses was unique to his age. Although verse divisions as we know them were not introduced until the mid-sixteenth century, 4 Christians began experimenting with novel forms of textual division almost as soon as they broke with cultural norms in their preference for the codex in place of the scroll.
5
By the mid-fourth century Christian scholars had established their place as the leading innovators of manuscript technology in the Roman world, and nowhere was this more evident than in their adoption of the codex and their exploratory use of new systems for textual division and cross-referencing. 6 As Jason König and Tim Whitmarsh have noted, 'It is surely no coincidence that the earliest codices contained Christian and technical material, two 5 modern Synoptic criticism: an innovation both in ancient book technology and in theological scholarship. Priscillian's state-of-the-art use of editorial devices for organising textual knowledge in codex form and his unique system for synthesising Pauline theology also anticipate modern developments. But more than merely anticipating them, what we observe in Priscillian's work is the critical role that structures for precise citation and crossreferencing play in the systematic arrangement of Pauline data into an interrelated whole. In
other words, what we observe in his work is the inextricable link between technologies for reading a text and that text's hermeneutical potential.
Defining Pauline Theology
To designate Priscillian's work a precursor of the modern discipline of Pauline theology requires some definition of the latter. 10 Today 'Pauline theology' frequently refers to analyses of Paul's thinking on particular theological (or even non-theological) subjects. To speak of Paul's theology of x, y, or z is thus to speak of the ways in which Paul treats x, y, or z as theological loci. Such considerations often correspond to the contingent dimension of Pauline theology, to evoke Beker's classic distinction, 11 and sometimes belong to the first phase of a larger theological undertaking. 'Pauline theology' also then refers to that larger theological undertaking, which is the attempt to draw together an entire system or, for some, a core of Paul's total theological thinking. This form of Pauline theology is usually expressed in terms of ultimate coherence or systemisation and involves the comprehensive presentation 10 The following definition is not envisioned as encompassing every thinker who has ever had an interest in the subject, but rather it attempts to articulate broad parameters within which most scholars would locate themselves.
of Pauline data (though usually epistolary data alone). 12 As James Dunn puts it, 'a theology of Paul cannot be more than the sum of the theology of each of the individual letters, and yet it has to be more than simply the sum of the letter's theologies'. 13 What Dunn's paradox names is the fact that, although Pauline theology is in some sense the aggregate of Pauline epistolary parts, the ordering and synthesis of those parts remains the handiwork of an interpreter who is doing theology every bit as much as she or he is reconstructing it. Since
Pauline theology, like all theology, is 'a second-order discipline dependent on the first-order language', 14 the personality of the theologian cannot be disentangled from the theological procedure.
The first challenge in composing a Pauline theology in the comprehensive sense is to determine the systemic foundation on which to organise it. 15 A Pauline theology requires an order or grounding, but since the letters do not explicitly deliver this, it has to be extrapolated. What makes Priscillian's work so curious -and so intriguing -is the fact that the enterprise of organising Pauline data into a structured Pauline theology is otherwise a decidedly modern endeavour. In other words, the scholarly study of Paul represented by his
Canons is without precedent and without successor for well over a thousand years. Albert
Schweitzer traced the modern interest in a Pauline 'system of thought' to early nineteenth- 
Priscillian of Avila and his Canons on the Letters of the Apostle Paul
The most famous and secure fact about Priscillian is that he was executed in the mid 380s in the German town of Trier (Augusta Treverorum bottom of the middle column and continues in the third column, numbered consecutively in the margin, with a red 'k' for kanon before each canon number, also in red. 
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introduction is presented as a personal response to an unidentified confidant who had asked him to provide a simple defence, or bulwark (propugnaculum), 34 against the deceits of heretics. Priscillian explains that he has decided to focus his efforts on the 'scriptures set in the middle', by which he means 'the fourteen letters of the most blessed Paul the Apostle'.
He explains that he first determined 'to distinguish the meanings of the testimonies in their text' (in earum textu sensus testimoniorum distinguere). The verb distinguo can also, in rhetoric and grammar, mean 'to divide' or 'to punctuate' or even 'to mark pauses in a discourse', which is how Priscillian is using it here to describe his philological project. 35 As
Priscillian goes on to explain, he has 'distinguished' or 'divided' the sense or meaning of the testimonia by numbering them in black ink beginning with one and continuing until each letter's end.
With this citation system in place Priscillian next began composing his canons. As
Priscillian explains, the canons are numbered one (I) to ninety (XC), but in red ink instead of black. He also notes that the canons are intended to convey the 'flavour' (sapor) or essence of the testimonies, and he indeed sticks closely to keywords in the letters, even as he recombines them. Below each canon are then listed the citations from the letters that supply the 'flavour' The numbering of the ninety canons is important because throughout his edition of the letters he has also incorporated the canon numbers, where they exist, next to whichever testimonies are cited. This completes the circle on the cross-referencing scheme. One can read Priscillian's work from the canonical synthesis back to the Pauline data or from the Pauline data to the canonical synthesis. One can read all the citations in a given canon in relation to one another, or one can trace how a given passage is used in various canons. The relationship between the canonical proposition and the citations supporting it is, therefore, mutually 37 The words in brackets mark where a testimonium begins or ends in Priscillian's division of the text. 38 Chadwick, Priscillian of Avila, 59.
reinforcing. The references supply the raw material for the theological synthesis, but the synthesis also informs how those texts are then read individually and in relation to one 
In an age accustomed to information technology like book division, versification, indexes and tables of contents, it is important to underscore the ingenuity of Priscillian's
Canons as the earliest extant index keyed to a literary corpus by means of a numerical system. Nothing prior to Priscillian's Canons approaches this degree of technological sophistication. Although the novelty of his system should not be overlooked, aspects of his apparatus were not without precedent.
Paratexts in Antiquity
Since the work of the literary theorist Gérard Genette, it has become common to refer to textual devices such as titles, prefaces and tables of contents as 'paratexts'. 40 As Genette remarks, a text is rarely presented in an unadorned state, unreinforced and unaccompanied by a certain number of verbal or other productions, such as an author's name, a title, a preface, illustrations. And although we do not always know whether these productions are to be regarded as belonging to the text, in any case they surround it and extend it, precisely in order to present it, in the usual sense of the verb but also in the strongest sense: to make present, to ensure the text's presence in the world, its 'reception' and consumption in the form (nowadays, at least) of a book. 
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The Roman Paratext, and in 2015 a four-year project funded by the European Research
Council began, with the aim of cataloguing more than 500 biblical paratexts from more than 2,500 Greek manuscripts. 45 Isolated studies of biblical paratexts have recently appeared and more are sure to follow. 46 Yet so far Priscillian's important contribution to this literary form has been entirely overlooked.
The use of paratexts in ancient literature corresponds to the developing interest in systems for dividing texts into discernible units and then in more precise systems for citing portions of a text. In an illuminating article Carolyn Higbie has traced the development of ancient citation conventions from the Hellenistic through to the Roman period. In the oldest form, authors were cited simply by name or by name and work, though occasionally a specific scene or subject was also mentioned. 47 Aristotle is a characteristic example of the more specific form of citation (Poetics 1454B): Valerius Soranus, whom Pliny the Elder presents as a precedent for his usage of the literary form (89-90).
Riggsby then examines in detail the tables of contents of Scribonius Largus, Pliny, Columella and Aulus
Gellius. As he argues, the fact that all four authors feel the need to justify the inclusion of this device is further evidence of its rarity. 
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selection of useful proof-texts for theological debate, as he himself indicates in his preface.
Yet by sectioning and enumerating not merely isolated passages, but instead each Pauline letter in its entirety from beginning to end, he created a comprehensive citation system with utility exceeding the original design of its author. In this respect he was probably following a path blazed by an earlier fourth-century author, Eusebius of Caesarea. As outlined by Cullmann, the challenge with respect to the Gospels was explaining why there was more than one definitive version of the life of Jesus. This plurality threatened to undermine any sense of unity in the Jesus tradition, thereby jeopardising Christianity's claim to truth. By contrast, the challenge with the Pauline letters was that they were such obviously occasional writings, prompted by the specific circumstances of specific churches, that a leap was required to posit the universal applicability of these so very particular texts. attempts to address these divergent challenges. The remarkable achievement of Eusebius' system is that it neither obscures the discrepancies between the four Gospels, nor does it abstract from the fourfold witness to a reconstructed life of Jesus (or a harmony). The numerical abstraction and apparent randomness of the tables ensures the neutrality of the system as a means to study the Gospels themselves, without overtly telling the reader how to reconcile the differences. It thus codifies the plurality of the Gospels without resolving any Common Structures and Modes of Learning', Roman Paratext???, [56] [57] [58] [59] [60] [61] [62] [63] [64] [65] [66] [67] [68] [69] [70] [71] [72] . These suggestive parallels invite further investigation.
Ancient Christian
29
As Dahl observed, the conundrum for early readers of Paul's letters was in interpreting that collection of ad hoc correspondences as a coherent expression of Christian doctrine. The solution to this conundrum was in developing strategies for generalising the letters, strategies that would enable readers to press their local and time-bound particularity into catholic applicability. But this conundrum and this solution are not restricted to early Christian readers alone. As Dahl also notes, so long as the letters are appropriated as first-order data for the second-order reconstruction of Pauline theology, 'the tendency towards generalizing interpretation' remains. 74 While there are certainly multiple ways in which the letters can be generalised and multiple forms in which a system of Paulinism can be developed, what sets the approaches of Priscillian and modern Pauline theologies apart is that both involve processes of 'abstraction' in two senses of the word. First the epistolary data is abstracted in the sense that it is detached from its original context and then relocated in relation to other data from other, often unrelated, contexts. This abstraction of data depends on the innovative technology of precise citation that Priscillian developed. With the letters thus divided into precisely numbered units, the reader could efficiently sort and reorganise the epistolary pieces.
The ability to range across the Pauline corpus and easily recombine its elements then occasions the second sense of abstraction, which is the construction of a systematised 'Pauline theology' from the particular, contextually situated epistolary parts.
As Locke long ago complained, with the letters 'chopd into verses', scholars were then able to reorganise the data 'at randome in theological discourses and disputes as the words in 
